Life In Brotherly Fraternity

God has given us brothers to love.

Constitution M.Ss.A. (Art. 14):
To live our mission and to develop it remaining all united, is for us, the M.Ss.A., a demand of our vocation and the true way of bringing it into reality.


To this end, the M.Ss.A. Society grows into small communities in a fraternal atmosphere that is resting on its assimilation to the Paschal Mystery - the center of which is the Eucharist. 


The visible union of each community forms a true fraternity, with one heart and one soul (Acts 4, 32).  This union is the sign of the commitment to follow Christ in a consecrated manner and for the edification of his Church (Jn 17, 21).

Life In Brotherly Fraternity

God has given us brothers to love
INTRODUCTION:

“... you together are Christ’s body; each of you is a different part of it.”     (1 Cor 12, 27)

“... I am the vine... you are the branches...”     (Jn 15, 5)

“... these parts, though many, make one body.”     (1 Cor 12, 13)

“... they owned everything in common...”     (Acts 2, 4)

“... love one another...”     (Jn 15, 12) 

... He (Jesus) gave up his life for us.     (cf. Jn 3, 16)

We all know these texts from the Holy Scripture, especially the one from the Acts, describing the fraternal life of the first Christians.  However, we may also recall the various conflicts in the primitive Church.  We must not make for ourselves too idyllic a picture of these beginnings: religious communities quite often show us the real image of the Church Communities: made up of men and women who, in all respects, are similar to all human communities of all times and places.

What is a religious fraternity?  What are we to understand by ‘community life’ and ‘fraternal life’ in our own M.Ss.A. Society?

The word ‘community’ is one of the most ambiguous, because the concept it implies has many different meanings.

If this expression is frequently used, wouldn’t it be precisely because one seldom encounters the ‘community’ spirit?  Naturally, everyone dreams of it, because man is essentially ‘relation’ and the Church is the figure, the historical image of the deep nature of man.

Let us ask the Holy Spirit, with Mary and the Holy Apostles, that we may discover, live and enjoy together this precious gift, since, in fact we are family, community, fraternity in Christ Jesus.  In all circumstances let us eagerly wish to express this gift by a sharing in depth of what we are and what we have: life, prayer, work, joys, sorrows, successes, failures, etc.  Let us realize more and more our interdependency and not our isolation, co-responsibility and not withdrawal within ourselves, but at the service of the other in whom we meet Christ Jesus, and ourselves.

It is not a question, then, of ‘creating community’ or ‘forming community’, but of discovering it: God is community - we are the community in Christ Jesus.

Here are a few thoughts on which I have reflected and prayed at great length, and which, I hope, may help us to love each other more and more each day and, always accepting each other just as we are - that is to say as different from each other - and yet so much alike!

It is in the light of Holy Scripture and of Vatican II (especially Gaudium et Spes and Perfectae Caritatis) that this meditation offers itself.

- I -

HUMAN FAMILY AND RELIGIOUS FAMILY

We may recall that, defining the world, the Council had described it as a family, “the whole human family” (G.S. 2, 2).  Thus the Council was offering mankind “the sincere collaboration of the Church for the instauration of a universal fraternity” (G.S. 3, 2).

The collaboration of people whom we call ‘dedicated’, or ‘consecrated to God’ - or religious - is all the more a guarantee that their communities are families where fraternal love should rule.  It is enough to mention, after this description of the world, the picture of community life given in the Decree Perfectae Caritatis (P.C. 15), for us to come to the conclusion that consecrated life tends to realize more intensely an ideal which is that of the whole humanity.

Religious families, when they establish themselves, contribute to the shaping of the entire humanity as a family; they are called upon to foster and to spread the spirit of fraternity which should prevail.

The Conciliar Decree had re-set community life within the framework of ecclesial life, quoting the example “of the primitive Church when the multitude of believers had but one heart and one soul” (P.C. 15).  It invited us to recognize in the religious family the image of the gathering of the Church in one spiritual unity, and from this angle to see it as a cell in the Church.

The Constitution Gaudium et Spes invites us to broaden this perspective and to set rather the religious community in the wider framework of humanity.  The family formed by the visible Church, in fact, is but a part of the immense human family.  The religious should keep before their eyes the entire horizon of their community effort.

Gathered in the Name of the Lord:

It is true that the religious family is established and develops on a supernatural level: it is a family “gathered in the name of the Lord,” and its life “is nourished on the teaching of the Gospel, of the Holy Liturgy, and especially of the Eucharist” (P.C. 15).  Such are not in general the conditions of formation and development of the human family; but through the supernatural animation of their community life, the religious can only bring a more intense family spirit and so promote, even on a more natural level, the human family.

Moreover, they represent the ideal towards which the history of humanity is orientated, since the ecclesial community, in its extension among all peoples, will tend more and more to identify itself with the whole human society.

The life of fraternity which religious - according to the Decree Perfectae Caritatis - must lead “in their quality of members of Christ’s Body” (P.C. 15) will not be less fraternal because inspired by grace.  On the contrary, it is made of the deepest fraternal love.  Grace enables nature to blossom out.

But to the religious belongs the testimony of authentic fraternity: if they live as members of Christ, they will really be fraternal, with all the strength of affection this word implies.  They will be so between themselves, in their mutual relations, and also with other men, because a fraternal attitude impregnates all of human behavior; it sets up a climate.

Besides, religious are aware of the fact that their fraternity within their community is just a starting point: they are called to a universal fraternity.
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THE LOVE OF THE FATHER: FOUNDATION OF FAMILY AND FRATERNITY

Gaudium et Spes shows clearly that the first foundation of community life is the love of the Father.

“God, who has the paternal care of all, has willed that all men constitute one only family and treat each other as brothers.  All, in fact, have been created in the image of God.  “From one single stock... he created the whole human race so that they could occupy the entire earth...” (Acts 17, 26); and all are called to one and the same end who is God himself”    (G.S. 24, 1).

Already, the analogy of the ordinary human family would be enlightening: nobody will wonder at the fact that, at the origin of all fraternity, there is a paternity.  If the human community constitutes a family, it is because it springs from a Father.

The Council affirms the fatherly will of God.  One might see there a mere exterior desire.  But the text of Gaudium et Spes has deliberately excluded a merely extrinsic paternal vigilance.  It indicates two aspects of the intimate influence of the divine paternity upon man:

- men are created by love in the image of Him whom they have as a Father;

- and it is He who is their end, for all of them.

Moreover, the Father has wanted to raise men to a divine sonship in Christ, - and this is a perfect reason why they must treat each other as brothers.

“Blessed be God the Father of Our Lord Jesus Christ

who has blessed us with all the spiritual blessings

of heaven in Christ.

Before the world was made, he chose us,

chose us in Christ,

to be holy and spotless, and to live through love

in his presence,

determining that we should become his adopted sons,

through Jesus Christ

for his own kind purposes,

to make us praise the glory of his grace,

his free gift to us in the Beloved,

in whom, through his blood, we gain our freedom,

the forgiveness of our sins.

Such is the richness of the grace

which he has showered on us

in all wisdom and insight.

He has let us know the mystery of his purpose,

the hidden plan he so kindly made in Christ

from the beginning

to act upon when the times have run

their course to the end:

that he would bring everything together

under Christ as head,

everything in the heavens and everything on earth.”


(Eph 1, 3-10)

What is said of the human family in general applies more especially to the religious family.  This family finds also its origin in the Father.  The views of Gaudium et Spes allow us to complete those of the Decree Perfectae Caritatis.  Speaking of community life, the Decree does not mention the Father; it does not aim at presenting a complete doctrine of the origin and formation of the religious family.  In other aspects, it alludes to relations with the Father:

-
On the subject of obedience, it puts forward “the example of Christ, who came to do the will of the Father,” - which entails as a consequence that the submission of the religious to their superiors is a submission to the Father in a spirit of faith.

-
It recommends also to superiors that they treat as sons of God those who are subject to them (P.C. 14); in this way, it reminds them of the fundamental equality of all religious in virtue of their relation of sonship to the Father, - equality which takes more precisely the form of fraternity.

-
On the subject of poverty, it underlines the necessity of trusting in the Providence of the Heavenly Father (P.C. 13), trust that allows us to “reject all excessive worry” and to live in detachment with regard to the goods of this world.  


The relation to the Father, in consequence, appears to be essential for obedience and poverty.

Nor is it less essential for community life.  The religious family first of all is built on the link between all its members and the Father.  Religious consecration implies a flourishing of the divine filiation conferred in the baptismal consecration; it draws closer the filial bond with the Father, and this strengthens the fraternal links of the consecrated.  

By adherence to the Father on a deeper level, those who have dedicated to him their heart and their life are bound more totally to the first principle of the whole human family, and they create between themselves more intensive family ties, - becoming closer to all men.

Gaudium et Spes reminds us that, according to the Scripture, “the love of God cannot be separated from the love of our neighbor” (G.S. 24, 2).  We know that, according to Christ, the love of the neighbor must take on, in his disciples, a universal dimension, as exemplified by the love of the Father: 

“In this way you will be sons of your Father in heaven.”     (Mt 5, 45)

To be sons of the <Fathers?, Father> is to behave as brothers towards all men.  What we must notice is the fact that Jesus has desired to bind to the Father the unlimited love for our neighbors: 

“You must therefore be perfect just as your heavenly Father is perfect.”     (Mt 5, 48)

Consequently, the “life of fraternity” which is characteristic of communities (P.C. 15), must be lived in the perspective of the mystery of the divine Fatherhood.  In a religious family, one should not lose sight of the One who is at the origin of this family, and who holds it together.  Fraternal charity cannot detach itself from its source: God’s paternal love.

The universal sympathy that religious - like all Christians - must show towards all men, springs forth precisely from the love of the Father.  To make oneself jointly responsible for the joys and the hopes, the sorrows and the anxieties of contemporary humanity is to broaden one’s heart to the dimensions of the Father’s, - or otherwise it is to welcome, to share in its immensity, the love lavished by the Father on all those He considers as his children.  The Father is the first to live in the heart of humanity, to embrace all human beings in his unlimited loving kindness.

Alone the power of this paternal love draws men up to overcome the obstacles of quarrels and enmities and to meet hostility with a greater kindness.  To love one’s enemies, to pray for persecutors, are the attitudes recommended by Jesus as being products of the generous love of the Father towards us all (Mt 5, 44).

Attitudes above human nature, one may say, in which the Christian is elevated to the level of divine love; boundless charity can only be a gift from the Father.

“...the love of God has been poured into our hearts by the Holy Spirit which has been given us.”  (Rom 5, 5)
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HUMAN FAMILY AND DIVINE FAMILY
The Constitution Gaudium et Spes often refers to the level of the truths accessible to our reason.  But to show us the communal character of human destiny, it does not hesitate, finally, to invoke the mystery of the Divine Trinity.  Perhaps there is no indication more striking of the fact that man can only find the explanation of himself in God, and that all investigation of the deepest life of man inevitably opens out on the mystery of God.

“When the Lord Jesus prays to the Father so that ‘all may be one... as we are one’ (Jn 17, 21-22), he opens out vistas inaccessible to our reason, and he suggests to us that there is a certain likeness between the union of the divine Persons, and that of the sons of God in truth and in love.”     (G.S. 24, 3)

If men form a community, it is because they have been created in the image of an all-sharing God.  The human family is the reflection of the divine family.  The union of the Father and the Son in the Holy Spirit is the model of any union between men.

Now one understands better the value of life in community.  If this communal life is of such great importance in religious life, it is because it expresses a fundamental aspect of life in God.  Consecration, being <a> belonging to God, tends to model the human being still more on the divine community.  

To live on a divine level is to live in a human family that imitates the Trinitarian family by means of the intimacy of its relations.  The religious family pursues an ideal which is to be found in God Himself, in the depths of the divine being.

The distinctive features of this ideal are, according to the Conciliar affirmation, truth and love.  One remembers, in fact, that truth and love are essential parts of the divine family, at least if we agree that the origin of the Word is in terms of truth, and the origin of the Holy Spirit is in terms of love.

Perhaps it will be helpful to note that the unity of religious families is guaranteed by truth as well as by love.  Love is unifying, but the part of truth in unity is less evident.  However it is of prime importance.  The dispositions necessary for truth: frankness, sincerity, loyalty, are essential for building the community.

The union of divine persons seems to be an inaccessible model for men, but the priestly prayer of Jesus, to which Gaudium et Spes refers, shows how this model is imprinted on human behavior:

“As you, Father, are in Me and I in you, may they too be one in us.”    (Jn 17, 21)

Men must be one, not only like the Father and the Son, but in them; the imitation is not a copy made from the outside, but <a> penetration to the very interior of the divine model.  The <divine?, human> family is caught up by, and assumed into the divine family, participating in its union.

The center of unity of any religious family, as is the case for any human family, is consequently to be found in the union of the divine persons.  As they unite, the members of the community are steeped in the mystery of the unity of the Trinity.  Not only do they manifest the union between the Father and the Son, while called upon to give witness to this union, but they are committed in the infinite depth of this union.

To commit oneself in this way is to detach oneself from self as much as possible, in the sense of a pure gift to others, since in God this gift is perfect.

“This resemblance,” declares Gaudium et Spes, “shows clearly that man, only creature on earth which God has wanted for its own sake, can only find himself fully in the disinterested gift of self (cf. Lk 17, 33)” (G.S. 24, 3).

Man is wanted by the Creator for his own sake; he is a person in the image of the divine persons, but like them he also bears relation to other persons, and only finds himself by giving himself.

The religious community, when inviting its members to a disinterested gift of self, tends to raise persons towards their authentic destiny.  Common life does not in itself diminish nor does it stifle personalities, but fulfills them and makes them more truly the divine persons.  It requires a more constant gift of self, and so deepens that which is more personal in the person.

UT SINT UNUM
(THAT THEY BE ONE)
“I pray not only for these, but for those also

who through their words will believe in me.

MAY THEY ALL BE ONE

Father, may they be one in us, as you are in me

and I am in you, so that the world may believe

it was you who sent me.

I have given them the glory you gave me

so that they may be one as we are one.

With me in them and you in me, may they be completely one

that the world will realize that it was you

who sent me, and that I have loved them

as much as you loved me.”





- Jesus (Jn 17, 20-23)

          



In Jesus they 






love each other



Holy Spirit


and love their children



GOD


FAMILY


Father

Son
Husband

Wife

In order to achieve full development, in a community each one should give himself to others, freely and completely, and each one should consent to receive the same gift from the others.

All the members of the community need a common goal: in this goal they meet each other and this meeting, while helping them to fulfill themselves, enriches them.

In Jesus, we find our own selves, 


and we meet our brothers.


End


M.Ss.A.


The members of 


the Society M.Ss.A.

To share the life and holiness of Jesus.

Apostolate:


-
To give to the world spiritual leaders (priests and lay people),


-
The Word of God (Houses of Prayer)


-
Service to the poor (parishes, territories, etc...)

-
The members of our Society, attracted by the same goal, the same spirituality, they look in the same direction.

-
The more they are attracted to the common ideal, the more they strive to reach it - and, doing so, the more they forget themselves, feeling strong ties among themselves,

-
they come to form a community.

-
Then, in effect, they can: bear with each other - work together - help each other - love each other.

Therefore:

- 
The real, durable interpersonal relation can only be established if the common ideal is Christ Jesus and the members of His Mystical Body, - ourselves, M.Ss.A. - with the whole human family.

- 
This interpersonal relation can only be authentic and true if all have the same spirit and act according to their own talents.

- 
He who does not follow this ideal, such as specified by the Church, and our goal - mutilates the community, weakening all interpersonal relations between other members.

- 
The personal relation we have with our Ideal makes of each of us an individual - while the common relation of all with the same ideal transforms us into a community.

- 
We must note that these interpersonal relations help us to forget our “ego.”

- 
Furthermore, CHARITY finds its proper place - and it must occupy throughout our life: the FIRST place.
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TEAM AND FAMILY
Must we define a religious community as a TEAM or as a FAMILY?  In recent times, there has often been talk of a team.  This word has the advantage of bringing out the dynamic character of a community.  It seems particularly suited as showing apostolic activity.  It must be understood that a community is not an entity closed in on itself, but it is essentially open, having a task to carry out in the circumstances in which it finds itself.  The word conjures up sport and breathes the fragrance of youth.

Nevertheless, without rejecting this new term, the Council has preferred to hold to the traditional word ‘family’. When describing the historical origins of religious life, Lumen Gentium (L.G. 43) speaks of the development of “various families,” and the decree Perfectae Caritatis (1) compares solitary life with religious families.  Here emphatically still, the decree presents the community as a “true family united in the name of the Lord” (P.C. 15).

The word ‘family’ suggests the depth of the bond as well as the atmosphere of fraternal contacts between members.  While the word ‘team’ might suggest a temporary collaboration, ‘family’ presumes more stability: the permanent, distinctive character of a community is thereby expressed more clearly..  It evokes also a community in which the quality of a member is not measured by the efficacy of action, and affirms that mutual attachment does not rest only on practical aims.  

In a team there does not seen to be a place for the elderly: in a family, they have their place.  Now the care of the elderly is essential in a religious community, and obligatory.  Charity requires that the elderly be treated not as persons diminished or useless, but that they should continue to belong to the family in which they have spent a life dedicated to the Lord: they should enjoy the respect and kind attention of all.  In a community to which one is bound for life, a family atmosphere is far more desirable than the simple coming together of a team.

Furthermore, from a theological point of view, the notion of a family corresponds far more to the deep nature of a religious community.  Christ came to make of humanity a family, the family of the heavenly Father.  Son of God, he wanted to communicate his filial status to mankind and by his redemptive sacrifice, he obtained for us that his Father should be our Father, in the sharing of the divine life (cf. Jn 20, 17).  By calling his disciples “my brothers,” He looks upon them as forming with him one and the same family united in filial love for the Father.  

A religious community in which the consecration of its members tends to accentuate the participation in the filiation of Christ, deserves very specially the name of ‘family’.  It draws together those who, being entirely dedicated to the Father and specially consecrated to Him, live in depth their divine filiation and are united among themselves by a strong bond of brotherhood.  

Here precisely, this bond is created by the Holy Spirit who, crying in our hearts “Abba, Father...,” brings them together in brotherly love; the charism of religious life is communal, for the Holy Spirit cannot foster attachment to the Heavenly Father other than by tying bonds of brotherhood.  The more that love rises to the Father, all the more should it unite those given up to it: “the spirit of adoption” (Rom 8, 14) is of necessity a fraternal drawing together.

The Council also declares that by their status as members of Christ, religious lead a “fraternal life.”  This expression from the Decree Perfectae Caritatis (P.C. 15) is borrowed from the Epistle to the Romans, where St. Paul makes this recommendation:

“Love each other as much as brothers should, and have a profound respect for each other.”     (Rom 12, 10)

If great affection should reign among Christians - from the very fact that they are brothers - this should all the more be among religious.  This affection is supernatural - that of ‘members of Christ’ - members who in Him and by Him are united one to another, but thereby it loses nothing of its affective quality, being above the ordinary friendliness or simple solidarity.  Affection is what characterizes the members of a family.

In the light of this principle, the recommendation of the Decree Perfectae Caritatis on the subject of chastity is justified: this virtue is kept all the better “when in the life of the community there reigns true brotherly affection” (P.C. 12).  Those who have given up founding a home should find in community a true supernatural family.

By the fact that they have renounced marriage in order to enter into a supernatural alliance with Christ and with the Church, they loosen the natural bonds in order to enter into a family built upon Charity.  Their chastity should blossom out in this higher family love, which enables them to carry into effect a healthy balance of affection and spare them from seeking compensation for the gift of their heart to the Lord.

A religious community must therefore be seen as essentially a family.  Of course, one will continue to talk of a ‘team,’ especially in the case of communities dedicated to apostolic works of the same kind; these should foster and develop a spirit of mutual help and of efficient collaboration.  But above all, an authentic family atmosphere is to be maintained, to be established, or to be renewed, in all communities.  Only this entitles the community to be a “family united in the name of the Lord,” for each community is called to make apparent the ideal of the whole Church.

V

THE PERSON AND THE NEED OF SOCIAL LIFE

Gaudium et Spes affirms at the same time the primordial value of the person and the importance of social life: 

“The social character of man makes it shown that there is inter-dependence between the development of the person and that of the society itself.  In fact, the principle, subject and end of all social institutions is, and must be, the human person which - through its very nature, absolutely needs a social life.  Since social life is not, therefore, for man, something superadded, it is through exchanges with others, through reciprocity of services, through dialogue with his brothers, that man will grow according to all his potentialities and so may respond to his vocation (G.S. 25, 1).

All insistence upon the value of persons proves therefore to be inseparable from the insistence upon social life: the person can only develop himself in the society by communion with others.  Social relations are not for him a secondary benefit or an optional enrichment; they are necessary for his most essential growth.

We only need consider man’s nature to express this principle.  The deep reason for it has been suggested by Gaudium et Spes in the preceding statements, on the subject of the similitude between the union of the divine persons and that of the Sons of God.

If human persons have an essential need for social life, it is because they are made in the image of the divine persons, all of them inter-related and existing only in community.  The divine persons are not independent beings who, later on, have established a society: as persons, they exist socially because of their inherent mutual relations.  Or, if one prefers, it is through these mutual relations that they achieve their full reality as persons.  The need for the social fulfillment of every human being, or person, reflects only the situation of the divine persons.

If one applies the principle to religious life, one will realize more clearly that communal life is not ‘something superadded’ to a life belonging to the Lord.  Religious consecration could not be conceived of in the first place as personal sanctity, independently of social relations - and then the exercise of communal charity.  The person can only sanctify himself in a social environment; personal sanctity is at the same time and indissolubly a communion of sanctity with others.

This is how the essential role of community life among religious can be explained.  It means to be a particular way to realize the imitation, or sharing, of divine holiness, which is holiness in common.  If the religious seek perfection, they often do so according to the social dimension which it assumes in God.

Religious life answers therefore a deep need in the person.  In it are specially verified the aspects of social life which the Constitution sees as linked to the growth of man and his potentialities: exchange with others; mutual services, dialogue with his brothers.

The religious community normally facilitates exchanges on the level of thought and of action.  Recently, there has been an emphasis put on dialogue, especially so in the relations between religious and Superior, and on spiritual exchanges.  These constitute the highest form of social relations, as they tend to a sharing out of the riches received from God.  -

The grace given to each person is destined to overflow to others: it is this communal objective which is most easily reached by these exchanges.  The charism of religious life being essentially communal, religious must aim at communicating as much as possible to their brothers the inspirations and the stirrings they personally receive from the Holy Spirit.

However, one cannot forget - following the observation of Gaudium et Spes, that social life often leads men to evil; the Constitution affirms that there is a perversion of the social climate that comes from pride and human selfishness (G.S. 25, 3).  Religious communities are not sheltered from the influence of the force of sin.

It may happen that the community climate deteriorates through breaches of charity.  In this case, there is real harm done, because instead of helping the members to get closer to the Lord and promote among them a sharing of spiritual goods, the community alienates them from God and facilitates the spreading of feelings of reciprocal antipathy, rivalry, or resentment.  Therefore the care for communal unity must be utmost among religious, and must prevail in their comportment.
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PHENOMENON OF SOCIALIZATION AND UNIVERSAL OPENNESS

The Constitution Gaudium at Spes declares the principle of socialization: man’s life is becoming more and more socialized through the development of relations among men, the accent on inter-dependence, and the multiplication of diverse types of societies (G.S. 25, 2).  The principle that inspires this socialization, and that must rule men’s behavior in a more complete way, is the promotion of the common good.

All must participate in this common good.  The Council underlines the social responsibility of every man, and the necessity to go beyond an individualistic morale: “May every one take to heart to reckon the social responsibilities among the most important duties of modern man, and to respect them” (G.S. 30, 2).  It is on this basis that “will come forth really new men, makers of a new humanity” (G.S. 30, 2).

When the Constitution Gaudium et Spes praises the “behavior of the nations where, in an authentic freedom, the greatest possible number of citizens take part in public affairs,” it applies to political society the principle of exercising social responsibility.

However, one cannot fail to establish a parallel between the recommendations of the Council and religious societies: the same principle is brought to light when the decree Perfectae Caritatis prescribes the cooperation of all members in the renewal and adaptation of institutes (P.C. 4), as well as the part played, or to be played by Chapters and Councils in the government of each community, assuring the participation and expression of interest by all (P.C. 14, 3).  In all communities whatsoever, we must hope for the most intense and responsible collaboration by every one toward the good of the whole group.

Gaudium, et Spes focuses still more on the universal extension of the common good: this universalism is a characteristic aspect of the present social evolution.  For quite a while, we have been speaking of the common good and of the spirit of cooperation and the sacrifices it asks of individuals, - but in these present days, this common good appears more clearly as, after all, being that of the whole of humanity.

“Because of the closer bonds of human interdependence and their spread over the whole world, we are today witnessing a widening of the role of the common good, which is the sum total of social conditions which allow people, either as groups or as individuals, to reach their fulfillment more fully and more easily.  The whole human race is consequently involved with regard to the rights and obligations which result.  Every group must take into account the needs and legitimate aspirations of every other group, and still more of the human family as a whole.”     (G.S. 26, 1)

It is worthwhile underlining, when speaking of religious institutes, this universality of the common good.  Because the common good of a house, or that of an institute, might be sought according to a particular mentality.  The decree Perfectae Caritatis insists on a Church spirit, a universalist one.

So it is not sufficient, in religious life, to assure the effective search for common good in the limits of a community or a Congregation.  One still has to promote universal openness.  It is to be wished that the religious become apostles of universalism.

The international dimension of many institutes stimulates a transcending of all regional and national particularisms.  It is the job of religious to assume the mission of helping humanity go from the phase of nationalism, be it of race, of people or of State, to the phase of international fraternity.  Some religious might be tempted to place their craving for the absolute at the service of nationalist passions while - through their own vocation - they are called upon to develop the more legitimate passion for a unified humanity.  Religious life makes them - under a new title - world citizens, according to what Christ himself has wanted to be among us: not only son of David, but the Son of man, belonging to the whole of humanity.

Therefore, community life does not fulfill its fundamental intention when it fails to achieve a universalist mentality.  It even becomes a question of communal egotism and pride, which can be more harmful than individual egoism and pride.  In these days, for lack of universalism, the social climate of a community can become contaminated; the demand for universal openness is actually proving itself more evident and urgent than in any other period of time.

Less now than ever can man live for a particular group to the detriment of the rest of humanity.  Therefore, the religious cannot allow himself to be enrolled in a national cause, however just its claims may appear.  His ideal is to live in communion with the whole of the human race, and he must place himself above the instinctive tendency to adopt only one part of humanity - the one from which he comes.

It is all of humanity he is called upon to embrace in his love, favoring everything that unites men above and beyond the myriad of frontiers and interests, and discarding everything that divides them, or opposes them to one another.  As contributors to the building of the City of God, in this world, religious should have in their heart the same universal understanding that God himself has, and they should act as members not only of a group, but of the whole human race.

Steeping themselves in this spirit, religious communities will be at the head of the socializing movement, striving to bring it to fulfillment.  They will help other men to shake off partisan prejudices and claims.  The Spirit of Pentecost can only breathe in this direction.  He who has liberated the first Christians from a national religion making them achieve a universal religion, cannot fail to continue this work of liberation and of universalization.  The charismatic nature of religious life - the special field for the Holy Spirit’s action - implies this fundamental orientation.

It is still a domain in which God and man meet.  God raises man above the narrowness of divisions, in order for him to become the true complete man.  Only the universal man, brother of all and of each one, acting as member of the whole human community, may represent human perfection.  Thus, the universalist spirit means a deeper, more complete humanization of religious life.  Far from opposing such a humanizing work, the divinization of man through grace - with its transmission of the life of the universal men, Christ - tends to lead it to its full development.

Observation: To have a sense of humor:

In all this, we need a climate of good humor.

In French, the word ‘spiritual’ means: ‘what concerns the Spirit Himself’, but which also concerns that spirit which allows us to live, not on the dramatic level, but giving room for a smile.  Humor is a very important community quality, and a sign of maturity.

There are communities where each member would almost feel guilty if he or she did not appear tense: too much relaxation might imply that one does not take seriously enough the world’s drama, or the depth of the divine mystery.

It is a fact that life is dramatic, and infinitely more so than a worried look can ever express, it is a fact that the missionary situation of the Church is exacting and that “it is not a joke the fact that we have been loved....”

But we are under the sign of the Holy Spirit, of charity.  And charity has, as its fruit, joy and peace.  Therefore, we need much ‘humor’ for the air to be easy to breathe, and for each one of us to feel really at home, supported by one another.  We are, in fact, if we only care to own up to it, really frail!  We need so much to be surrounded by understanding and joy!

We should not - in the middle of the difficult struggles that we have as adults - <to?> forget to love each other, wholeheartedly, each of us feeling, when with others, bolstered up, made aware of new opportunities.

At the moment of leaving his Apostles, the Lord Jesus is very much aware of the fact that these men - in spite of their good will - have in themselves all the necessary elements NOT to get on together.  “Love each other as I have loved you,” He tells them.

The measure of the love among us, must be the love Jesus has for each of us.

- VII -

THE GOOD OF THE PERSON
The socialization of human life must be accompanied by personalization, promotion and fulfillment of the person.  The two aspects must be balanced mutually, strengthening each other for true progress,

The Constitution Gaudium et Spes is very attentive to this balance.  After having spoken of socialization and the common good, it declares:

“At the same time, however, there is a growing awareness of the exalted dignity proper to the human person, since he stands above all things, and his rights and duties are universal and inviolable”  (G.S. 26, 2).

This progress in the awareness of the dignity of the person and of his inviolable rights, is also manifested in religious life, Among the rights mentioned here by the Council as necessary to a really human life, some have been the object of particular affirmations in the decree Perfectae Caritatis: right to formation, to respect for the person, to proper information, to a just freedom in matters of conscience.

Through their consecration to God and their commitment to their community, religious cannot give up the rights we just mentioned, since they are inviolable and they constitute at the same time the duty of developing the person.  Gaudium et Spes continues: “Hence the social order and its development must work to the benefit of the human person if the disposition of affairs is to be subordinate to the personal realm and not contrariwise, as the Lord indicated when He said that the Sabbath was made for man, and not man for the Sabbath” (G.S. 26, 3).

These words of Jesus show us that the principle is valid even for the legislation on a religious plane; whatever it be, the law must serve the good of man, and the latter cannot be sacrificed to it.  Thus, the principle finds its application in the domain of the rules and constitutions of religious life: this legislation remains subordinate to the good of persons and cannot impose itself on them as an Absolute, which would enslave them.

It is certain that here the Council only aims at the social order, in civil society.  But applications to religious life come spontaneously to mind; in fact, this order must be “founded on truth, built on justice, and animated by love” (G.S. 26, 3).

“An improvement in attitudes and widespread changes in society will be necessary” (G.S. 26, 3), and if the task seems too hard or the changes too disturbing, we are given a supreme guarantee:

“God’s spirit, who with a marvelous providence directs the unfolding of time and renews the face of the earth, is not absent from this development.”     (G.S. 26, 4)

The Holy Spirit inspires a renewal in the sense of an order of humanity better established on truth and love.

The practical rule which is later given as an expression of respect for the human person, takes on a very general meaning, and is intended to guide the conduct of religious as well as that of other Christians:

“Every one must consider his every neighbor as another self.”     (G.S. 27, 1)

“In our times a special obligation binds us to make ourselves the neighbor of absolutely every person, and of actively helping him when he comes across our path....”     (G.S. 27, 2)

None of us can come to the help of all the underprivileged, but those who have consecrated themselves to the Lord have wanted to bring themselves, like Him, closer to all men, and thus be more available to help out human misery.

A detail in the conciliar text indicates that the application of the personalizing principle to religious life entails at least certain changes in legislation.  Among the underprivileged, Gaudium et Spes identifies “the illegitimate child, wrongly suffering for a sin he did not commit” (G.S. 27, 2).  Three Fathers had asked that this special case should be omitted, “so that the Church might not condemn herself when decreeing what is irregularity for Orders or an impediment to religious life” (Modus 27).

In maintaining the text, the Council shows its will to suppress the irregularity and the impediment, thereafter considered as the expression of an unfair treatment.

Among the attitudes of respect for the human person, Gaudium et Spes stresses very specially those of tolerance and sympathy towards adversaries.

“Those also have a claim on our respect and charity who think and act differently from us in social, political, and religious matters.  In fact, the more deeply we come to understand their ways of thinking through kindness and love, the more easily we will be able to dialogue with them.”     (G.S. 28, 1) 

This attitude of good-will in no way implies indifference with regard to the truth, for charity itself requires that disciples of Christ “announce to all men the truth of salvation.” Yet the Constitution states: 

“We must distinguish between the error (which must always be rejected) and the person in error, who never loses his dignity as a person, even though he flounders amid false or inadequate religious ideas.  God alone is the judge and the searcher of hearts; he forbids us to pass judgment on the inner guilt of others.”     (G.S. 28, 2)

The Council recalls the teaching of Christ on the forgiveness of offenses and the love of enemies (G.S. 28, 3).

These principles must direct the conduct of Christians, very particularly in their contacts with unbelievers and enemies of the Church, and bring light into every community life.  In religious communities, it is well to reaffirm the principles of respect for different opinions, tastes, personalities.  Ideal charity is not uniformity, identity of thought and behavior, hut rather that of oneness in understanding legitimate and enriching differences.

True love endeavors to sympathize interiorly with opposite points of view.  This kindliness is of capital importance to good feeling in a community.  It requires renouncing all judgments on the options of others, or imputing culpability to another.  It calls for immediate and unconditional forgiveness of injuries.

One might be tempted to think that love of enemies does not concern religious communities, as these are conditioned by friendliness and affection.  But this brotherly love just cannot hold the members together, except through the forgiveness of wrongs and a kindly response to any offence.  Thus the commandment to love one’s enemies is never useless, even where there is no enemy, for it calls forth a generous disposition and a magnanimity which constitute the best guarantee for good relationship.

Lastly, the respect and love of persons demand the acknowledgement of their basic equality.  It is the principle set down by Gaudium at Spes:

“All men possess a rational soul and are created in God’s likeness, they have the same nature and origin; all, redeemed by Christ, enjoy the same divine calling and destiny, the basic equality of all must receive increasingly greater recognition.”  (G.S. 29, 1)

Less still than elsewhere, would inequalities find their raison d’être in a religious community.  Charity establishes itself there as fraternal equality in Christ, and community life must be supported by this equality.  Precedences or privileges which might lead to differences of level would harm the quality of fraternal love.

In practice: let us love our brother with the very heart of God...

“... the love of God has been poured into our hearts by the Holy Spirit which has been given us.”    (Rom 5, 5)

A. What is to be Avoided: (Eph 4,1-6); (Lk 6, 3); (Mt 7-12)

1. Not to Judge:

Men’s actions are very difficult to judge: exact evaluation of them demands in great measure on the motives producing them - and these motives are invisible to our eyes.  Is it not a fact that, often, we come to discover, long afterwards, that such and such acts that had all appearances against them, were in reality acts of virtue???

And if we are tempted to judge too easily, let us remember the severe words of Our Lord to St. Mechtilde:

“If one judges (one’s neighbor) falsely, one renders oneself as guilty as one would have been had one done the evil imputed to this neighbor.  If he has really committed the evil that is mentioned, and one judges according to one’s own opinion, without knowing his intention, one is, again, as guilty as he is, and - unless one does penance for it - one will receive also the same punishment.”

“Nobody can judge men but God, and even so, when God judges, it is with a serenity full of compassion, ready to find excuses for his creatures.”      (P. Faber)

“Do not judge, and you will not be judged,” said the Lord (Mt 7, 1).

2. No Disparagement:

“He who knows how to master his tongue,” said the apostle St. James, “is very near to being a perfect man.”

Nothing is more dangerous than speaking at random about others: danger of slander, even of calumny.  The peace in many homes, the fraternal union of a community, have been broken up <though,? through> unfortunate words, said in confidence and carried about here and there, each time more virulent.

3. No Jealousy:

“If one part is hurt, all parts are hurt with it; If one part is given special honor, all parts enjoy it.”     (1 Cor 12, 26)

Jealousy is the feeling of sadness or discontent, which rises instinctively in us when we notice - in others whom we do not esteem more worthy then ourselves - certain advantages, either spiritual or material, of which we think ourselves - rightly or wrongly - unfairly deprived.

Jealousy, the sadness of a friendship which thinks itself frustrated of what a friend’s heart gives to other friends.

Jealousy, the sadness resulting from attentions received by others, or the sympathy going spontaneously towards another, while one feels oneself - or one believes so - left out.

Jealousy, the sadness of seeing others carrying out the good that one has not been able to do, or one has not known how to do, or one has not wanted to do.

Jealousy, the sadness born of preferences - God’s or men’s - in graces received, in spiritual help, in progress in virtue, etc...

Jealousy constitutes a great danger for the soul, as it brings about a sadness which is incompatible with God’s service - as it cuts off the zeal for good, distorts the meaning of life, destroys all charity and may lead to hatred.

B. What has to be done:

1. To Forgive: Mt 18, 21-35; 1 Jn 1, 29; Mk 2, 5 ff.; Jn 20, 22; Jn 5, 15; Col 3, 13.

Forgiveness is one of the most difficult things for men.

When facing an insult, or some wrong doing, especially in words or unjust deeds following each other, some showing of contempt or aversion, our self-esteem and our hurt feelings protest.  Thus, we must remind ourselves that we are Christians and slowly say over and over again the words from the ‘Our Father’:

“Father, forgive us our offenses as we forgive those who have offended us.”

2. To Bear with one another:

“Carry each other’s troubles...”    (Gal 6, 2)

“Resist evil and conquer it with good.” (Rom 12, 21)

It is obvious that nobody is perfect and that everywhere we shall meet people with difficult or unpleasant personalities.

a. not allow oneself to be hypnotized by other people’s defects.

b. remember that we, too, have faults with which others must bear.

c. be patient and indulgent     (2 Cor 4, 7-18).

3. Dedicate Oneself
“Little children, let us not love in words...” (1 Jn 3, 18)

The first words of love are not “I love you,...” but rather, “I want to serve you.”

“We must love our neighbor with the sweat of our brow and the aching of our arms...” would say St. Vincent de Paul.

There are sins of omission against charity, and these are not the least important ones.

This positive charity will be expressed by:

- 
a sympathetic and encouraging kindness;

- 
a positive, kind point of view in thoughts, words and deeds;

- 
an ardent zeal to improve - to the extent of our possibilities; - the conditions of moral and material life for those who surround us.

The world of today is suffering from the lack of love.  It is a worn-out body which needs new blood: offer yourself for the necessary transfusion.  If you happen to have ‘resigned’, start all over again; to suffer is but momentary, but to have suffered remains eternally.  Hammer down in your mind and keep firmly in your heart the incomparable hymn of St. Paul to Charity:

“If I speak in human and angelic tongues but do not have love, I am a resounding gong or a clashing cymbal.  And if I have the gift of prophecy and comprehend all mysteries and all knowledge; if I have all faith so as to move mountains but do not have love, I am nothing.  If I give away everything I own, and if I hand my body over so that I may boast but do not have love, I gain nothing. 

“Love is patient, love is kind.  It is not jealous, (love) is not pompous, it is not inflated, it is not rude, it does not seek its own interests, it is not quick-tempered, it does not brood over injury, it does not rejoice over wrongdoing but rejoices with the truth.  It bears all things, believes all things, hopes all things, endures all things.

“Love never fails.  If there are prophecies, they will be brought to nothing; if tongues, they will cease; if knowledge, it will be brought to nothing.  For we know partially and we prophesy partially, but when the perfect comes, the partial will pass away.  When I was a child, I used to talk as a child, think as a child, reason as a child; when I became a man, I put aside childish things.  At present we see indistinctly, as in a mirror, but then face to face.  At present I know partially; then I shall know fully, as I am fully known.  So faith, hope, love remain, these three; but the greatest of these is love.”     (1 Cor 13, 1-13)

- VIII -

RECONCILIATION WITHOUT CEASING

1. “Let yourselves be reconciled.”     (2 Cor 5, 20)

If someone is in Christ, it is a new creation - the old being has disappeared, a new one is there.

The whole comes from God, who has entrusted us with the ministry of reconciliation.

It was God who, in Christ - not minding any more the faults of men - put on our lips the words of reconciliation.

God has wanted to reconcile the whole of humanity to Himself, in His Son, Jesus Christ, and through his love, reconcile men between themselves, with themselves, and with his true image, as God - Father.

This way of reconciliation of the Christian must be paid for at a high price, and be lived in the very crucible of conflicts and tensions: not by doing away with them.

“What has cost a great price to God could not be cheap for man.”  (Bonhoeffer)

A. To Reconcile Ourselves With God: with which image of God??

God has expressed himself totally in Christ Jesus.  The whole life of Christ is <a> manifestation of God.

It is because of the image, and the words of Jesus that the first disciples, and Christians of all times, have learned to love God, to name Him, to know Him.

In his image of infinitely-near God, living on man’s earth, with men, acting through men...

In his image of God all-different and always different, whom one has never finished to know, or to discover...

In his image of God-Love: God loving man so much that He always takes the first step to love and forgiveness... 

“He ran out to him...”    (Prodigal Son...)

A God who wants to associate men in this unheard-of love to continue the creation, making a free, happy, fraternal humanity...

“We are God’s cooperators...”     (1 Cor 3, 9)

B. To Reconcile Oneself To Others: Living the reconciliation in the heart of conflicts:

To become reconciled, does it mean: arrange things so that they are as they were before?  

The conflict changes us...  To become reconciled is to build up a new situation.

To become reconciled, does it mean suppressing all conflicts?  But communion and communication are only possible with an ‘other’ person.

To reconcile oneself with ‘the other’ is first to recognize him as ‘other’, that is, different from me.

It is to accept, to welcome, the ‘share of truth’ carried by the other.

Our Attitude When Facing Daily Conflicts:

Do we want reconciliation at any price?  At what price?  Through exercise of authority, while crushing down the other?  Through lack of personality, yielding all along?

NO: to seek reconciliation is to enter courageously in the struggle for justice, peace, development, an economy of sharing.

2. Reconciliation: Work of the Holy Spirit
But how shall we cooperate in the work of the Holy Spirit?  Here are ten rules of reconciliation, which can help us to collaborate with the action of the Holy Spirit:

1. 
You will try to keep silence within yourself every time you are annoyed or disappointed, so preventing hate, resentment or revenge from taking hold of you.

2. 
You will remember the words of the Lord: “Before trying to remove the speck in your brother’s eye, start by removing the plank which prevents you from seeing clearly...” (Lk 6, 42).

3. 
You will avoid thinking that you are the only one who is good and that all others are ‘wicked’.

4. 
You will try to find truth and you will accept it, even if it is to be found with your adversary, or your enemy.

5. 
You will try to analyze objectively the causes of differences of opinion between another and yourself, and you will avoid as much as possible being in disagreement with him.

6. 
You will look at your adversary with sympathy, reminding yourself that all the faults are certainly not on his side.

7. 
You will take the first step towards the one who has offended you, and you will not hesitate in offering him your hand

8. 
You will know how to make concessions, ignoring your selfishness especially if you have been more fortunate.

9. 
You will go still further, forgiving “seventy-seven times seven” times, as the Lord said.” - which is to say indefinitely.

10.
You will do still more, trying to remain at peace and work joyfully with the one who does not share your ideas.

- To live together following Christ, and even to live our conflicts fully and <profitable?, profitably>.

We must accent the fact that there be always in others a something different, indelible in our eyes, going right against our immediate projects, sometimes hurting our sensibility, preventing us from agreeing and this something different, because it comes from God who gives us brothers such as they are, must be respected.

- Adults in Christ:

The adult community, which the religious project has in mind, springs therefore from a plurality that refuses any false idea of unanimity.  This plurality that looks towards the commitments of all for a common ideal, allows us to avoid two excesses:

a. 
on the one hand, the one that turns differences into mere declarations of incompatibility, even in oppositions, making of the fraternity a nest of vipers, or a juxtaposition of silences.

b. 
on the other hand, the one that works on the differences to achieve a unanimity, answering either to the domination of the strongest, or to the conformism of the weakest members - the fraternity becoming a small jungle in which one has to be either the master or the prey.

Is not the tragedy of some religious communities nowadays an intolerance based on a profound contempt of the essential difference, without which Christian charity would hardly be more than an effort to hide the fear of being oneself?

To be tolerant - that is wanting to allow the other to be himself - opens the door to the inevitable expression of a certain conflict, or at least of tensions, with whatever they imply, at the same time, of suffering and of fecundity.

For - provided that they are always placed on a background of fundamental motivation that maintains the group in unity, and which is the axle of communitarian charity - conflicts and tensions may allow both the community and each individual member to progress.

Equally, on the condition that the tolerance of which we are speaking does not get confused with a cold indifference, but be steeped in a wide view and loving kindness, refusing to consider the other in any other way than as a brother, given by Christ.

Then the ‘following Christ’ - seizing in its dynamism both the fundamental idea of communion and the respected diversity - will know how to re-unite those whose disagreements keep them in opposition; and without hiding the differences, it will cause those with whom one clashes to be truly loved.

The common project - in the measure in which all are still persevering and do not get discouraged when illusions flounder, helps to build up, when facing the impossibility of always agreeing and pleasing each other, a fundamental solidarity refusing to give in; we will love each other with what is in each one, more different, more difficult.

And so, we come to mutually build one another up, freed from the obsession of intimacy at all cost.  Just as faith cannot be reduced to the knowledge one has of it, so communitarian charity does not reside solely in the experimental euphoria of a choir where all voices are in unison.  It goes much deeper.


- The Conflict Helps To Discover One’s Limits:

For each member, a conflict lived out in the will of recognizing the other’s right, and of respecting it - in the way we have just represented - usually brings about the discovery of his own limits.  Facing the evidence of the relativity of his point of view, he comes to a better knowledge, and maybe, to a better understanding of himself.

But the conflict is equally beneficial to the community as such.  It has been said: 

“For the sociologist, a community, or a society with a minimum of conflicts, or tensions, does not impose itself as an ideal, because such a society would no longer have the opportunity of re-defining itself and developing”     (J. Rémy: Conflits et dynamique sociale, p. 26), 


since preventing tensions expressing themselves as they come up, risks stopping the evolution.

Caught as it is, willy-nilly, in the motion of a world which has an increasingly fast evolution rhythm even within the ecclesial spheres - revalorizing both democracy and innovation - without yet assimilating them serenely enough, the religious community risks in its turn either to explode, or to allow a latent germ of discord to smolder: it might, this time, be overpowering, if the community is not attentive to removing the guilt, or the drama, out of the conflicts, - refusing to see there the expressions of a bad intention of non-submission.  For it, in its own modest level, might be this warning:

“This problem of the regulation of conflicts must hold all our attention, if we do not want to reach a social disorganization, or foolish innovations, with little chance for re-orientation.

“The will to solve this collective problem, far from denying the importance of the conflict, on the contrary, tends to recognize its character of normality, and to allow it to express itself more often.”     (ibid., p. 43)

One may then walk along together, edifying each other on the way to a progress representing far more than a compromise.  Psychological techniques have much to teach us here.


Mystery of Reconciliation:

It must be admitted that it is a demanding ideal.  In the evangelical perspective, it is enlightened by the mystery of reconciliation.

Trying to discover through the biblical set-up the nature of the religious koinonia, we had to underline its essential link with what St. Paul’s texts name the misterion showing that it was a fraternity of reconciliation, bearing the hallmark of the Cross.

The religious community finds its meaning and its basis - tightly linked with its purpose of ‘following Christ’ - in the will to engrave in itself, as a lived memorial, the unconditional love of God, manifested in Christ Jesus.

For, beyond perspective of a harmonious life in common, or of a happy solution of conflicts in the line of progress, it aims at making possible a concrete act of believing “in the reconciling power of the Agape of God.” In a world where moral distance does not stop growing while physical distances disappear, it fills in - in fact - an important role.

In the heart of traditional forms of Christian community life, and in the sprouting up of small groups, shouldn’t the religious fraternity, above all, live out this evangelical sign of a daring reconciliation?

Wouldn’t this be the almost inevitable consequence of what we call its theocentrism, to such an extent that its originality and challenge is manifested?  This we believe.  Because the religious does not choose his brothers, but receives them in the very acts that place him ‘in the following of Christ’, steeping him at the same time in a given situation which has preceded him.

“The originality of religious life is not to allow a team of homogenous mentality or generation to get together because they agree on certain apostolic or Christian objectives; laymen and clergy may live this within the Church.”     (P. Jacquement ICI.  no. 324)

Religious life in community is a ‘living together’ in the name of the Gospel, accepting the other such as the Lord gives him, remaining united to him in spite of everything.  And this ‘everything’ includes the variety of differences which we have described: generation gap, - tensions that charity wants to use as a motor to go forward in a creative way, - confrontation of zealous wills and blasé good intentions - oppositions of exemplary holiness and corrosive mediocrities, - disagreement- of healthy apostolic enthusiasms and of dangerous deviation.

The religious koinonia appears then as a stubborn solidarity, carried out by a charity eager to keep up the communion, even though, often, everything would lead to quartering and rupture.  Its project causes the Paschal reconciliation to be the heart of its effort to live the Gospel in realistic act of faith.

(Devant Dieu et pour le mond - le projet des religieux, Editions de cerf. pp. 247-281)

- IX -

BELIEVING IN THE OTHER

The first essential in society, is what prevents man from following the law of the jungle, which turns an encounter into something more than throwing oneself at the throat of the other.

A favorable a priori principle will give the tone to all community life.  The views of faith could not replace this human faith in men which we see - both claimed and practiced - by so many unbelievers.

Let us insist upon a value which is at the heart of this human faith: justice.

It is necessary to the health and balance of our heart, protecting it from indifference, aggressivity or easy infatuation.  Let us never forget that the others are here, close to us, not inert objects but subjects by right; people who must be recognized as such.

Justice is the back bone of our relations with others.  If it often happens that our relations lack vigor, clarity, or continuity, it is because they lack - above all - the active and conscious presence of justice.

We sometimes impute to charity, attitudes which depend on justice, for example when we speak of rash judgments.  Its own name says it: before being lack of charity, it is lack of justice.

We have no right - we must here speak about ‘right’ - to shut another up in a ready made judgment, which freezes him and condemns him.  The other should not be treated as guilty.

A spontaneous reaction of self-preservation impels us to cast a judgment on everything and everybody, which crops up in our daily life.

“...Do not judge...” Not “do not exercise your power of judgment,” but rather “do not pass a hasty and definitive judgment on those around you.”  Believing in the other, is above all, always leaving him all his chances.

The other does not only have a right to board and lodging.  He has a right to everything that is necessary to him in order to be himself, to fulfill himself.  <A> right which should not have to be claimed by each one, but that must be loyally recognized by all.  This is a matter of justice, under its various forms: from the superior to each one, from each one to the common good, from each one to the other and to all...

The Spirit of Faith is Necessary:

But the human faith we have toward others, even if guaranteed by a keen sense of justice, will not be enough.  The spirit of faith is essential.

The one who is there at my side is not there by chance, through some sort of whim of the Lord.  He is there in virtue of this divine solicitude, which weaves links and decides encounters.  We must firmly believe in encounters: they are among the major elements of divine government.

The other is not here because I have chosen him, but because the Lord has his own views of such neighborhood.  Christ was thinking of both of us when he was entrusting the same task to us both.  And what is said for two, we must say it for all - for each one in relation to all, for all in relation to each one.  It is the very work of Ecclesia that God carries out in the world: he calls together, he gathers together, he creates links.

Moreover, seen through our faith, the other is rather Christ Himself, making himself - at least for a time - our companion on the way.  Christ is here; in the person of each one, giving each one in relation with the others the added value of his real presence.

“I was hungry, you gave me to eat; I was thirsty, you gave me to drink...”

All that has been written in this eschatological chapter of St. Matthew can well be applied to these neighbors, so needy, who are our brothers, our sisters in community.

We shall have to renew frequently this view of faith, because community life is a terrible trial to it.  It freezes the features: the face of the other, when he is so close and so constant, soon reveals its wrinkles and blemishes, The lack of distance prevents us from beautifying anew our brothers face.

This view of faith must not only help us to override what displeases us in the other.  It must also help us to lessen that which would captivate us too easily, whether there is a question of antipathy, sympathy, or spontaneous indifference, there is always matter for recognizing and for accepting the other in his deepest nature.

The other is ‘word of God’, at times disconcerting, difficult to spell out, but truly divine word.  The point is to meet in him this God who lives within him, never to approach him, except in Christ’s company, because it is Christ alone who can give me the true light to see him clearly.

Discreetly, without forcing the issue, I must look at the other with eyes that are trying to be the eyes of Jesus.  This is faith: to see a little as God sees.

This faith stretches out to the community in general, not only in its actual state, but in its dynamism, its past, its future, and which gradually reaches the Church and the great human family.

- X -

TO GIVE AND TO RECEIVE

To love means first to give; common life, at each moment, incites to give: services, time - this is not what one gives the most easily.... attention, esteem, confidence...

It is quite usual to find communities where one is very generous, certainly, but ‘for export only’ much more than within...  To the outsiders we only see from time to time, it is easier to give the best of ourselves for their benefit.

This reticence in self-giving - in common life - may increase when one is caught up in <an> all-absorbing apostolate outside, leaving in fact little strength and little time for house activities.  Then comes along the need for saving our energies.  Natural, as it may be, the more we are caught up by exterior work, the more we have to look after our active participation in our own family.  Let our legal community truly remain our real community.

In short, let us not be afraid of losing ourselves.  “He who loses himself because of me, will be saved.” The community is the place where we shall always be called upon to lose ourselves, in the evangelical sense, to save ourselves.

To give, to give oneself, this is the first aspect of the plenitude attached to the vow of perfect chastity.

But there is another aspect, a complementary one, which there might be a tendency to forget, - the one that consists in receiving.  Receiving and not taking.  To take is to annex and if necessary to pull away.  To receive is to welcome the gift of the other.  It is one of the highest forms of sacrifice.

At times, it is much more difficult to receive than to give; when one gives the other is somehow in one’s debt, one is therefore in an honorable position with regard to him; one is the one who has, in relation to the one who has not - and one prefers to be the creditor, rather than the debtor.

To receive supposes that one recognizes one’s poverty in relation to the other, who is then approached from below upwards, and not from above down - who is not dominated by us.  One will welcome a material service, but what about a remark, a fraternal correction...

To give, to receive; we recognize there the complementary attitudes of the human being reaching his full maturity.  A life in common apparently cannot be truly lived unless one is able to create in oneself this rhythm of a healthy personality.

Charity is friendship, hence reciprocity, exchange which will be translated into dialogue.  However, beware of this word ‘exchange.’ It would not do if it were to suggest an idea of barter, in which those who are under-provided might be left aside.

André Gide notes this in his Journal: “On such a day, I met so-and-so; we exchanged ideas; came back impoverished” - which is very venomous for so-and-so.  Gide has the impression that what he has given was far more precious than what he received.  He lost in the exchange.

This is more or less the mentality we sometimes have in Community when we start making these mental balances, which consist in reckoning whether or not what we receive is better than what we give.

When one takes this way, one is sure to go wrong, because one cannot put into figures the imponderable that is hidden in the heart of all life, and shared without being expressed:

“If someone asks you to run one mile with him, run two; to whom asks you, give; to whom would borrow from you, don’t turn your back on him.”

The Sermon on the Mount upsets our mean ways of reckoning.

Various Aspects of Fraternal Exchange:

a.
Domestic Aspect: Board and lodging, - all small items of daily life, are the basis of all fraternal life.  How many <home?, domestic> truths can only be mentioned at the end of a friendly meal!


<This is the> first level of exchange, which is highly valuable.  It is on this level that Christ has lived the life of community for thirty years; it is while using this domestic vocabulary that God has revealed the most decisive truths: the seed, the yeast, the lost piece of silver, the children who play and dance on the square, in front of the house...

b.
Apostolic Aspect: We are together for a service to the Church.  Let us put in common everything that makes up our service to the Church, even if we are committed in very different ways.


Let us never tolerate mere juxtaposition; it would favor individualism, and apostolic individualism is a heresy, as said one of the Council Fathers.


Therefore, let us share our researching and our findings.  Let it not be any copyright too jealously claimed, nor any withdrawal, because of differences in apostolic views.


If we read the Acts of the Apostles carefully, we see that they hint - very discreetly - at serious confrontations.  For instance (Acts 15, 19), we read about Paul and Barnabas who until then were collaborating, these few words that mean a lot: “The disagreement was so sharp that the two separated...” There had to be new assignments because they could no longer agree.  And what could one say about the controversy between Peter and Paul at the Jerusalem Council...?


Only what is in contact will grate.  It is true.  Please God that there might be between us this kind of grating for the big things in apostolic life!  Communities exist where - if one may say so - everything goes too well in this domain.  This is detrimental to a certain nobility of soul and to a certain sincerity of apostolic life.


Charity is not somnolence.  May our confrontations be merely our charity affirming its personality, its virility.  We must not fear these confrontations, on condition that we always safeguard mutual respect, confidence and esteem.

c.
Spiritual Aspect: This is what gives community life its true identity, because it proceeds from the Holy Spirit himself.


If one were to keep to the apostolic aspects, one would soon turn the community into a tactical unit, a research office concerning the Kingdom of God.  We are not engineers in a business, even in a religious business; we are children of God, called by God to draw the Alliance closer, to put our life of baptized persons under the sign of evangelical absolute, gathering ourselves together for a reciprocal and permanent stimulation.


What is common to all of us, finally, is the Holy Spirit himself.


A community is as deep as the Church itself, and the Church reaches to the Holy Spirit, who is its soul.  We are united in order to live together the Christian mystery in all its depth.  Let us look at the way Christ trains his Apostles: he centers them on Himself, and sends them his Spirit.


The Apostles only had to face the world after they had been firmly bonded and had become a spiritual body in the Cenacle.  It was necessary for their community to receive the Holy Spirit as a common gift.


In the measure in which we are a Community on the level of the Spirit - who is fullness of love - our apostolic, domestic, fraternal or family activities have their own meaning.


Know of what spirit we are.  We belong to the Holy Spirit, who joins us into a group and holds us together.  There it is that our confrontations are exercised, that they become positive, that they become simply the affirmation of our unity.

Why should we so often be divided by what should make us united?  Riches which should multiply are changed into causes of division.  The spirit of evil is here to oppose what should be united.  Is not this gift to be natural in others’ company the proof of a well- balanced affectivity?..

- XI -

A FEW HUMAN TESTS OF HEALTH AND SICKNESS IN A GROUP

In a working group one must attempt to create the most favorable climate:

1. 
for open discussion, 

2. 
for objectivity in decisions,

3. 
for creativity (respectful towards persons) in action.

The life of a group is always made up of a living synthesis between the psychological needs of the members which make up the group and the objective demands of the task undertaken.  Neither of these two must be sacrificed: between both there must be maintained a constant relation of active exchanges.

Here are a few tests - drawn from the easily observed functioning of the groups - which may be useful in diagnosing the state of its health,

A. In Discussion: tolerance and openness:

	A group is sick when:
	A group is healthy when:

	a.
Only few members express spontaneously their opinions, and with still more reluctance their plans.


	a.
All members are willing to say what they think, what they feel, or what they plan to do.

	b.
Members do not pay attention to what others suggest, but are continually defending themselves or objecting.


	b.
Members listen and really understand what others suggest, (For example, they are able to give an account of what has just been said.)

	c.
Most of the time is filled up by trivial questions (or generalities) and major decisions (or concrete ones) are avoided, taken in a hurry, or sent back quickly to a ‘commission’.
	c.
One finds time to discuss, at length and concretely, delicate or important opinions, minor decisions being passed on to responsible and competent people.


B. In the Decision: objectivity and progressivity:

	A group is sick when:
	A group is healthy when:

	a.
The members who are competent in the question avoid giving their opinion.
	a.
One listens with great attention to members who are expert in the problems being discussed.


	b.
A member’s opinion is judged at once by its conformity with the group’s own customs, the reactions of the sub-group, or the animator’s opinions.


	b.
A member’s opinion is welcomed and examined according to its merit, or discarded after discussion.

	c.
Decisions are mostly taken according to old traditions, abstract theories, sentimental prejudices, or short term views.
	c.
A decision is sometimes taken breaking away from routine or conformism, always according to positive data, that are close to the principles or aims of the group and - as much as possible - keeping in mind long term views.


C. In Action: creativity and respect of the persons:

	A group is sick when:
	A group is healthy when :

	a.
New initiatives are discouraged or lack support.
	a.
Inventive or creative activities are encouraged and helped along.



	b.
A member, having failed, is disqualified, reduced to silence, or excluded.
	b.
A member who has failed in a new or special undertaking - is given support by the group, who understands his intentions and helps him <in> putting his means to better use.



	c.
The group takes advantage of some members, profiting by certain of their faults.
	c.
The group refuses to exploit weaknesses or faults of some members (for instance, does not take advantage of an over-tired member who - through compulsive activity or a guilty feeling always wants to do more.)


	d.
The group strengthens its interior unity by moral pressure (disguised threats) or pointed aggresivity (rivalry towards other groups, for instance).
	d.
The group strengthens the participation of members through exchanges mainly based on mutual understanding and sympathy, even towards any other group.


Note: BE KIND, VERY, VERY KIND...

Of all the apostolates towards our brothers, the most efficient, the one that carries us furthest, the most consoling, is kindness.

Kindness is one of the best gifts of God to the world. 

It banishes shadows and darkness from the souls. 

It brings hopes back in despairing hearts. 

It softens sorrows, lessens pain. 

It discovers unsuspected beauty in a man’s character.

It lightens the burden of weariness.

It stops the torrent of anger.

It draws out the dart of failure.

It rekindles courageous ambition.

It brings home the lost son.

It walks in the steps of our Savior.

Meditation: Charity - Superiors - Defections.

“One must understand that, because of human weakness, it is very difficult for subjects to be obedient if the character of the Superior does not reproduce at all - especially in what concerns charity - that of Jesus Christ, who is Charity.

“In fact, it is the one and same law which orders obedience in subjects and charity in superiors; for this reason, when obedience is faulty, it is easy for anybody who looks at things carefully, to understand that it is often charity also that is lacking.

“And so, when a religious loses his vocation and leaves the community, it is the superior - who remains in the monastery - who seems to need more of God’s mercy than the one who goes out.”


Benedict XV. Instruction Illud see Pius


of the SC of the Religious. 18 Aug. 1915

- XII -

JESUS AND THE HUMAN COMMUNITY
At the end of the charter on the Human Community, Gaudium et Spes once again takes up the picture of the work of salvation, showing there more clearly the central role of the Incarnate Word.

The constitution first re-affirms the communal character of salvation: having been created as a society, men are equally saved as a society; it is a people that has been called by God and with whom the Alliance has been sealed.  “This commutarian character is perfected and achieved in Christ’s world” (G.S. 32, 1).

The Council describes one aspect of this communal value of Christ’s word: the solidarity manifested by Jesus with men, with the living human existence of his milieu and of his time.  This solidarity went so far as the offering of his death.

Christ’s message is a message of fraternity, laying on the sons of God the obligation “to behave among themselves as brothers.”  In his prayer, he has asked for unity (G.S. 32, 3).  But above all there is the founding of the Church:

“As the first born of many brethren, and by the gift of his Spirit, he established, after his death and resurrection, a new brotherly communion among all who received him in faith and love; this Is the communion of his own body, the Church, in which everyone as members, one of the other, would render united service in the measure of the different gifts bestowed on each.”     (G.S. 32, 4)

This solidarity must be constantly increased until that day when it will be brought to fulfillment.

“On that day mankind, saved by grace, will offer perfect glory to God as the family beloved of God and of Christ their brother”     (32, 4, 5).

Two guidelines may be drawn from this for religious life; guidelines which had already become apparent in the Constitution.

a.
Firstly, in their mission which is to continue that of the Incarnate Word, religious are called upon to establish a deep solidarity with men and their way of life.  If “Christ has revealed to men the love of the Father and the magnificence of their vocation” through the social life of his days, consecrated life must promote this same revelation in today’s human context: “to want to participate in human solidarity,” such is the way shown by the Incarnation (G.S. 34, 2).

b.
Secondly, the law of the community founded by Christ is that of a growing brotherhood.  Religious take part in the development of the fraternal communion within the Church by living themselves their fraternity in common life.  The image of Christ-brother is more impressed in human society, and one of the noblest sides of religious life is to continue radiating Christ’s fraternity in that of his disciples.

Through the Christ-brother, the homage of religious communities, the Church, and human community, ascends to the Father, because it is the fraternity of men which brings to light their celestial Father’s paternity, and so brings glory to God.

APPENDIX

After all these considerations about “life in fraternity,” we shall present a <résumé?, summary> - as an annotated definition of the Christian community:

Definition of the Christian Community:

- 
“Stable, organic and fraternal grouping of people who are Christ-centered and filled with the Holy Spirit,

- 
who feel responsible for the other,

- 
mutually edifying each other and sharing what they are and what they have,

- 
being in this very way witnesses of the risen Christ,

- 
for the total edification of the Body of Christ, and

- 
for the salvation of the world.”

Stability:
- 
Explicit and manifest decision to belong definitively to a group.

- 
Acknowledgement and acceptance as a permanent member of each one by all the others.

- 
Feeling of belonging and cohesion.

- 
Fidelity to the community for better or for worse.

- 
<Periodical?, Periodic> meetings - at least weekly - and regular attendance with active participation.

- 
Minimum duration of a meeting - 2 hours.

- 
Youth groups - because of their transitory character, cannot be true communities.

Organic:
- 
Not only a mere occasional meeting, nor a group without cohesion but a living body.

- 
Well articulated body, in which the members have complementary, though different functions.

- 
Each one recognizing, accepting and encouraging the position and the function of each member of the community.

- 
Functioning according to the vital laws of this Body, following the directive of the Head, all moved by the same ‘soul’.

- 
The greatest possible variety: men and women, bachelor and married people, priests, religious or secular, from varied cultural and economical levels.

Fraternal:
- 
United by a profound principle, having between them all direct inter-relations, without intermediaries.

- 
Knowledge, inter-communications and inter-action of all with each other at a deep level - which is only possible within small groups - ideally 12, initial nucleus, minimum of 3; no more than 20.

- 
Christian fraternity: sons- of the same Father, to live in Jesus who makes them members of God’s family, and all moved by the same Spirit.

Persons:

- 
Not only human individuals, not ‘members’ for a practical purpose, but persons, recognized and accepted, in the totality of their being and of their situation.

- 
Human beings, with distinct features, a personal name and history.

- 
Positive and considerate interest for everything that forms each person.

- 
Each one is a person loved for himself as an irreplaceable member, who is expected at each meeting, and whose absence is felt.

Centered on Christ:

- 
Persons really converted to Christ, with a new heart and a new mind, and as a consequence a new scale of values, to discover and create a new order for man.

- 
Personal encounter and active faith in Jesus as Savior and Lord.  True Christians, not just practicing, but true Christians with a real knowledge of Christ, and a permanent and active communication with Him.

- 
They meet to listen to his Word to pray together to the Father <in> Jesus’ name, and together celebrate the Eucharist.

- 
The true community will be established in the heart of each one, in his personal encounter with the Lord.

Filled with the Spirit:

- 
Believers who have already received the gift of the Spirit.

- 
Alone the Holy Spirit gathers and shapes the Community, gives it life and makes it grow.

- 
Go forward in the Spirit, letting oneself be enlightened and taught by Him, and led in everything by Him.

- 
Open and available to His manifestations in the charisms and ministries, for the edification of the Body of Christ.

- 
Following the orientation of the Pastors who have been sent as guardians by the same Spirit to teach God’s Church     (Acts 20, 28).

Feeling responsible for each other:

- 
Interest and concern for each other.

- 
Solidarity with each other in everything.

- 
Interest and concern that go beyond the meetings of the group.

- 
They are purified and grow together; suffer and rejoice together.

Mutual help:

- 
They help each other to grow in all aspects.

- 
Mutual exhortation, fraternal correction, search in common for the will of God for each one and for the group, impulsions to serve each other.

- 
Are witness to each other of what the Lord does for them and through them, so manifesting the glory of God.

Sharing what they are and what they have:

- 
Each one putting all his talents, his charisms, his knowledge and his experience at the service of all.

- 
Only one heart and one soul, with a mutual openness, and the sharing of all its riches.

- 
Meeting every week to praise the Lord, listen to God’s Word, pray, give thanks, edify each other, intercede for each other.

- 
Reflect and stimulate each other for their apostolic work and their own commitment,

- 
God’s Word, prayer, mutual edification
50%

- 
Reflection, planning and apostolate in other’s service
50%

- 
Moreover, they will meet on other occasions for fraternal meals, special study, activity, or entertainment enjoyed together.

- 
The Community stretches further than interpersonal friendship, but must accept the latter, protect it and promote it.

- 
After having gone some way, some participation in material goods, which can take place under many forms.

- 
Real solidarity, which will go on manifesting itself progressively and gradually, in a similar way of life for all.

- 
The Community does not necessarily demand living together nor even immediate neighborhood, nor the same kind of work, nor the same social level!

- 
Openness, interchange and service, either with other communities or with more scattered groups.

- 
And all this in order to be really witnesses of the Risen Christ, individually and as community, until the total edification of the Body of Christ, and the salvation of the world, so accelerating the glorious coming of the Lord.

The Community and God’s Word:

The community gathers together because it believes in a God who speaks, who communicates himself (cf. ?b. 1, 1).

The community is assembled around the Word, in prayer, discernment, or in mission, The community is nourished and enlightened by the Word and from it draws strength to preach this Word with courage.

The Word nourishes the Community:

If we look for other food for communal life, we discover:

“...So that your sons whom you loved might learn, O Lord, that it is not the various kinds of fruits that nourish man, but it is your Word that preserves those who believe you...”     (Wis 16, 26)

St. Paul speaks of the constance and the strength we find in the Bible, and continues:

“May God, the source of all patience and encouragement, enable you to live in perfect harmony with one another according to the spirit of Christ Jesus, so that with one heart and voice you may glorify God, the Father of our Lord Jesus Christ.”     (Rom 15, 5-6)

So it is that the Word nourishes fraternal love and praise in the Community.

The Word enlightens the Community:

“Your Word is a lamp to my feet and a light to my Path.”     (Ps 109)

The Word brings light to the Community because it first lights up history as it develops itself.  The community learns little by little to reflect on events in the light of the Word: personal events, communal events, as well as those of the country or of the whole world (cf. Acts 4, 23, 31).

The Word questions the Community
When the Community meets around the Word, with an open mind, seeking nourishment and light for the long way ahead, the Word becomes a sword:

“penetrating and dividing soul and spirit, joints and marrow; judging the reflections and thoughts of the heart.  Nothing is concealed; all lies bare and exposed to the eyes of Him to whom we must render an account.”     (Heb 4, 12-13)

This is what we want to be, as a Community in front of the Lord.

ONLY ONE BODY

The community is the first place

where you make the Kingdom of God visible.

It is one of the numerous places

where the new humanity comes together,

in peace and reconciliation, in justice and joy, 


in praise of God,

and in service to the world and to those men, who have God as their King.

Gratefully accept the brothers which God has given to you,

so that they may walk together with you,

as members of one body,

serving and building up one another.

To the degree that you 

are filled with His Spirit,

ready to die so that others may live,

your mutual union will grow stronger, 

and reflect Christ’s face.

To the degree that together 

you are ready to die, 


giving your life for your fellow men,

the community will produce fruit for the coming of the Kingdom.

Strip off, then, all pride and egoism, 

continually turn towards your brothers,

and put yourself in God’s hands.

Give, rather than ask.

Believe, rather than distrust.

Serve, rather than be served.

Bless, rather than curse.

Remember that after you have done everything possible, 


you will still feel useless...

Pay attention, then, to your brothers,

not to dominate or to use them,

but to work modestly and effectively

in their happiness and edification,

in the full richness of faith and love.

Accept from them the help that you need.

Be grateful for such a variety of gifts

and different personalities.

When you put at the service of others

your own possibilities and ideas,

your mutual union will be that much stronger and richer;


together with them

you will create a place for everyone.

Pluralism is not an end in itself;

rather it is a means to strengthen union

and to make persons stronger.


You should never accept imperfection;


but also remember that God is patient with us.

Progress and development should be such

that they are easily accompanied by everyone,

Never refuse to accompany the community,

when, in obedience to the Gospel,

it moves toward a new future.


Make an effort to listen and understand others,


demonstrating that you are without suspicion or arrogance.


Speak so that you can hear others,


and others can hear you.


May the words you speak, and the silences you keep,


flow from the Lord’s Peace.

Seek no vengeance, not even in thoughts.

Avoid every inclination to melancholy or sadness;

it will be the death of your soul.


Try to discover the light in everything



and in everyone.


Your night will be illuminated by numerous stars


until that moment when the sun of justice



is born in your heart



and you begin that day



that has no end.

Continually renovate your faith and love;

your faults and weaknesses have to be corrected.

Never fear to open yourself to your brothers.

From among them, choose as your guide in the Lord’s Way,

one who is reliable and capable.


Never betray a trust.


Be cordial and forgiving,


so that no one ever leaves empty-handed.


The least you can offer


is your time and patience,


your prayer and concern.

Your fraternity is determined

neither by age nor number.

The only thing that is really important

for your group, your ‘home’,

is to always seek in the other


the Spirit of Christ.

Salvation comes only from Him.

Have great respect for the aged.

Don’t let their way of speaking or acting

irritate you.

Be understanding with their weakness and frailty.

You are constructing what they began.


Just as each circle has its center,


So each body needs a head.


Joyfully accept the one who fulfills this service;


more than others, he needs your help and understanding;


Let him be for you, the Lord’s presence,


not by his human qualities and authority,


but rather by his vocation and special grace.

Everything in life can have love as its reason and end,

just as the Promises of Fidelity,

which unite you to Christ,

are a way to concretize your love for God and mankind.


The more you grow in love, the more clearly you will


understand what the Promises demand of you.


The more seriously you live, according to these Promises,


 the more you will grow in love.

CONCLUSION

The spiritual bonds that join us to each other are the strongest that exist:

“If a brother loves his brother according to the flesh, how much more will he have to love his brother according to the spirit???...”     (Francis of Assisi)

“Above all these things have Charity, which is the bond of perfection.”     (Col 3, 14)


PRAYER:

Here is a prayer that may help some of us to live this true charity, even if, at times, our brother may be a heavy burden to carry...

Father, you have placed him near me, this brother

who is difficult to accept or to put up with,

so that my love for you may be insured against illusion.

If he were not here, how could I prove to myself

that I love you?  My sensibility can easily

deceive me: it is not those who say “Lord...

who will enter into your Kingdom...”

If I love those who love me, what do I do more

than the wise of this world?

But he is there - a difficult companion - day after day,

like a contradiction that must be reasoned out, an enemy

that I must love..., to be able to say without lying

that I am doing your will!


Like an obstacle in front of which words are hypocritical


or futile,

but beyond which I shall have the joyful certainty of a

true offering;

I shall continue with the hard struggle against this

antipathy I feel in me, and that must not become part

of me,

so that I do not have - when comes the Offertory - to leave

my offering on the altar and first go to reconcile myself

with my brother;

so that, too, the words of peace and of joy which introduce us

to the mystery of Communion, find me in total acceptance.

His joy had made me sad, Father; kindly welcome him

in your joy!

People surround him, advise him, praise him;

Father, may he be more and more sought after, admired,

complimented - if all this brings him nearer to you.

Take my two hands, Father, and help them to applaud

his glory, if it means also your glory.

I shall relate the good he does, and I shall not

mention the evil that alone I know of him.

I am offering you the suffering caused by this struggle

between my will and my bad feelings;

his reward is near, because gradually I know

that my heart is changing,

and my will becomes more supple.

I have prayed so much for my ‘enemy – brother’

that already I am vary near loving him.

A V E   M A R I A!


A brother


Eusèbe H. Ménard

January the 6th, 1977
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